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HE LATIN LITURGY CONVENTION HELD IN CHICAGO THIS

PAST JUNE WAS, TRULY, A WONDERFUL CONVENTION! We

were privileged to have a number of great speakers, and
all of us had an opportunity to meet men

increase in the number of churches offering the old rite at least
one weekday per month.

What about Masses celebrated according to the current

Missal, the Missal of Paul VI? In 1991,

and women, lay and clerical, from across
the United States, and indeed from
Australia, England and beyond. You will be
pleased to read the descriptions of the con-
vention talks and other proceedings in this
newsletter, and I urge you to make a prom-
ise to yourself that come 2003, you will be
attending the next Latin Liturgy
Association, Inc. Convention! While we
are not in a position to state definitively
where the Convention will be held in 2003,
our present first choice is New Orleans,
Louisiana. Within the next few months,
your national officers hope to be able to
firm up the site of the next Convention so
that you can make your plans accordingly.
At the Convention, I gave a talk
on the current status of the celebration of
the Latin Mass throughout the United
States. The present state of affairs was con-
trasted with the state of affairs as reported
by Professor Anthony Lobello, then
Chairman of the Latin Liturgy Association,
at our 1991 Convention in Los Angeles. I
believe you will find the results interesting.

FROM THE
CHAIRMAN

LLA Chairman Bill Leininger presents the Domus Dei award to
Bishop Perry, Auxiliary of the Archdiocese of Chicago, in gratitude
for his episcopal leadership in Latin Liturgy. Bishop Perry celebrated
the Pontifical Solemn High Mass that opened our convention.

there were 46 weekly new rite Masses in
the United States. In 2001, that number
had increased 7% to 49 Masses.

In 1991, there were 30 new rite
Masses celebrated in America either once
or twice per month. In 2001, that num-
ber had declined by 37% to 19.

Finally, in 1991, there were 24
churches in America which had at least
one weekday Mass celebrated in Latin
according to the new rite. That number
has decreased over the past 10 years to 14,
a decrease of 42%.

With the great increase in the num-
ber of Tridentine Rite Masses, it should
not surprise us that the number of weekly
Latin Masses in the new rite have
decreased. However, what many of us at
the Convention found very surprising was
that the general impression of most
Catholics involved in the Latin Mass
Movement, namely that there had been a
huge decrease in the number of novus ordo
Latin Masses celebrated in America over
the last ten years, has simply not been

In 1991, there were 59 weekly
Latin Masses being celebrated according to the Tridentine Rite
in the United States. In 2001, there are 135 weekly celebrations
of the Mass according to the old rite, an increase of 229%.

In 1991, there were 68 old rite Masses celebrated in
America either once or twice per month. As of 2001, there are
now 54 of these old rite Masses, a decrease of 21% over the past
10 years.

In 1991, there were 14 old rite Latin Masses celebrat-
ed on at least one weekday per month in America. In 2001, that
number has increased 29% to 18.

Thus, with regard to the old rite, we have seen a huge
increase in the number of weekly old rite Latin Masses being cel-
ebrated, with a slight decrease in the number of churches offer-
ing the old rite Latin Mass once or twice per month, and a slight

borne out by the facts! To the contrary,
the number of new rite Latin Masses celebrated on at least a
weekly basis has increased slightly by 7% over the past 10 years.
How can this be explained? First, there are still some Ordinaries
across America who refuse, as incredible as that would seem to
me, to authorize celebration of the old rite Latin Mass in their
diocese, notwithstanding our Holy Father’s clear call for a gen-
erous application of the Roman Indults permitting the use of
the old rite. Thus, there are some Catholics still attached to the
Latin liturgical tradition who have no other choice, the new rite
in Latin “is the only game in town”.

But I believe that there is more involved. I believe that
many of those churches which still celebrate the new rite of the
Liturgy in Latin do so not as a poor, second choice as compared
to the old rite, but because they believe that the Novus Ordo




should be the normative liturgy in their diocese, and that it
should be celebrated as a sung Mass with great solemnity.
Indeed, when one attends such a Novus Ordo High Mass cele-
brated at St. Agnes Church in Minneapolis, St. Paul, at St.
John Cantius Church in Chicago, etc., one quickly under-
stands why these Masses still attract a substantial number of
Catholics. The music is usually sung quite well, with a trained
schola leading the congregation. The rubrics are generally car-
ried out with great precision and with a sense of the sacred.

For those of you who have only recently joined the
Association, I should point out that our Association works to
increase the number of Latin Masses and the use of Gregorian
Chant according to all approved rites, such as the so-called
Tridentine rite, the Novus Ordo missae, the old Dominican
rite, etc. Thus, I believe that the results of this Latin Mass sur-
vey are encouraging to those who believe in the greater use of
Latin and Chant in both old rite and new rite masses.

The last item that I would like to mention in this col-
umn is to briefly mention the American Seminary Survey,
which was commissioned by your Association. Specifically, in
early May of this year, I wrote to the rector of every seminary
in the United States listed in the Catholic Directory, which
totaled 178 seminaries. We received 55 replies, a response rate
of 31%. Amazingly, 72% of American seminaries require
absolutely no Latin as a requirement of ordination. Of those
seminaries that do require the study of Latin, 92% require
between 6 months and 2 years of Latin as a condition of ordi-
nation. 77% of the seminaries require no study of Gregorian
Chant. As to whether the seminarians are required to attend
any sung liturgies in Latin, 74% of the seminaries require no
exposure to sung Latin liturgies.

Since the majority of young men studying in our
seminaries here in America are receiving little, if any, educa-
tion and training in the Latin language or in Gregorian Chant,
it would require us to put our collective heads in the sand and
ignore reality if we did not realize that unless major changes
are made in the near future in seminary education in America,
then with the exception of those priests trained by traditional
religious orders, such as the Priestly Fraternity of St. Peter, the
great bulk of American Catholics will have no opportunity to
worship at a Latin Mass within 25 or 30 years. Your
Association intends to follow up with the American Bishops to
urge them to increase the amount of Latin required of all can-
didates for the priesthood, and further, to require that all can-
didates for the priesthood receive special training in the histo-
ry of Gregorian Chant and the practical application and use of
Gregorian Chant in the Liturgy today.

I would welcome comments and suggestions on how we can
improve this situation from our readers. You may mail your
comments, suggestions, etc. at the address shown on the
newsletter, or by E-mail to me at wjl@silaw.com.

WILLIAM ]. LEININGER
President, Latin Liturgy Association




THE LATIN LITURGICAL TRADITION:
EXTENDING AND SOLIDIFYING THE CONTINUITY
by Arthur Burton Calkins

I. The Immaculate Heart of Mary

I find it very significant that I have been asked to present this
conference on the day which is designated on the present
Roman calendar as the Memorial of the Immaculate Heart of
Mary, the last feast in the liturgical year whose reckoning is
based on the Easter cycle. It seems very appropriate to me not
only because I rejoice that the last feast determined by the date
of Easter should focus on the mystery of our redemption
through the prism of Mary's Immaculate Heart, but also
because I am convinced that penetrating into this mystery can
shed light on the delicate and complex matters involved in my
topic and help to put them into perspective.

The Heart of Mary is mentioned twice in the Gospel of St. Luke
in chapter 2, verses 19 and 51, both of which emphasize how
Mary pondered the events which she experienced and the words
which she heard in her heart. Indeed, Mary's meditating in her
heart is cited in the Second Vatican Council's Dogmatic
Constitution on Divine Revelation in its discussion on the
development of doctrine. Let us listen to that text for a
moment:

The Tradition that comes from the apostles makes progress
in the Church, with the help of the Holy Spirit. There is a growth
in insight into the realities and words that are being passed on. This
comes about in various ways. It comes through the contemplation
and study of believers who ponder these things in their hearts (cf-
Lk. 2:19 and 15). It comes from the intimate sense of spiritual
realities which they experience. And it comes from the preaching of
those who have received, along with their right of succession in the
episcopate, the sure charism of truth. Thus, as the centuries go by,
the Church is always advancing towards the plenitude of divine
truth until eventually the words of God are fulfilled in her.

Now there are probably not a few of us present at this confer-
ence who are concerned that much "development” which has
taken place since the Council has obscured the Church's litur-

gical tradition and is not an organic development such as envi-

sioned in the text which I just cited. In many ways we need to
appropriate Our Lady’s dispositions: to step back, to ponder, to
reflect, to weigh in our hearts the matters which concern us in
this regard, even as she had to ponder during the earthly life of
Jesus. We need the serenity and wisdom of Mary's Heart in
order to discern the movements of the Spirit and legitimate
developments in doctrine which are taking place even in this
difficult, but glorious season of the Church's life in which we
live. Most of all, we need her intercession so that we may ever
be her loyal children, loving sons and daughters of our Holy
Mother the Church who is inseparable from Mary herself.

II. The Present Complicated Situation

It is from within the mystery of the Sorrowful and Immaculate
Heart of Mary that I now invite you to reflect with me over the
present situation of the Latin liturgical tradition as it is main-
tained in the United States. First of all, I am aware that there
are many different reasons for being drawn to the celebration of
the Mass in Latin: a love for the language itself, an appreciation
for the role of the Roman Rite in the transmission of the
Church's Tradition (with a capital t) and traditions (with a small
t), an affinity for Gregorian chant and classical polyphony, a
comfortable familiarity with the Church's Latin liturgical her-
itage which seems to have disappeared in so many places almost
overnight, but which can still be a powerful conductor of the
sense of the sacred. It must also be admitted that for not a neg-
ligible number the attraction to the Latin Mass also provides a
refuge from seemingly endless liturgical experimentation and
novelty, the desacralizing of the Mass and the "dumbing down"
of the congregation.

Having worked in the Pontifical Commission "Ecclesia Dei" for
over twelve years, I am very well aware of these many factors.
The situation is seen to be more complex, however, when one
begins to take into consideration the English-language propa-
ganda for the traditional Latin Mass which comes from various
groups not in full communion with the Church, but identifying
themselves as the real bearers of the Catholic Tradition and from
pressure groups within the Church. Most of this material is
written in what I call "attack mode". A lengthy article by
Michael Davies in the most recent number of The Latin Mass,




for instance, contains this comment about Msgr. Camille Perl
and myself who have worked in the Pontifical Commission
"Ecclesia Dei" for over twelve years:

Its permanent bureaucrats do not have the least idea of
what motivates the traditional Catholics in their insistence upon
Mass according to the 1962 Missal. They consider traditionalists to
be ignorant, narrow-minded, and rigid. They do not believe that
it is in any way their task to persuade bishops to guarantee respect
for what the Holy Father terms the rightful aspirations of tradi-
tionalists.

I am quite prepared to justify the difficult work that the
Commission has been attempting to do under trying circum-
stances during these pioneer years with no clear road map, but I
do not think that this is the appropriate moment to do so.
What I wish to point out is that such exercises in misrepresen-
tation do not serve to build up the Body of Christ in love (cf. I
Cor. 12:25; Eph. 4:12), but continue to lacerate it, to pierce the
Hearts of Jesus and Mary.

Unfortunately, a great deal of the available English-language lit-
erature in favor of maintaining the Latin liturgical tradition
comes from sources which assail the validity, legitimacy and
doctrinal exactitude of the Roman Missal promulgated by Pope
Paul VI in 1970 or at least strongly imply that "real" Catholics
will only settle for Mass according to the 1962 Roman Missal in
its pure and "unadulterated” form.

The situation is rendered even more complicated by bishops,
priests' senates and diocesan liturgical commissions who tell
their people that the Second Vatican Council mandated the
Mass in the vernacular and, since they are obedient to the
Council and the magisterium, that is the only form of the Mass
that will be permitted in their dioceses. Flying in the face of
canon 928 of the 1983 Code of Canon Law which states that
"The Eucharist is to be celebrated in the Latin language or in
another language provided the liturgical texts have been legiti-
mately approved”, there is also synodal legislation in the United
States stating that no Mass with a congregation may be cele-
brated in Latin without the prior approval of the bishop or his
delegate. But there are also other serious complicating factors to
be taken into consideration. Some dioceses do not have suffi-
cient priests to meet the immediate pastoral needs of their exist-
ing parishes; there are a good number of priests ordained in the
past generation who do not know Latin and, finally, there is a
large majority of the faithful who prefer to have the liturgy cel-
ebrated in their own language. For this reason we should all
applaud the most recent document of the Congregation for
Divine Worship and the Discipline of the Sacraments,
Liturgiam Authenticam, which deals with the need for more
faithful translations of liturgical texts.

III. The "Traditionalist" Phenomenon

Having barely touched upon some of the major and complex
factors on the Latin liturgical landscape, I must now address
myself to the phenomenon known as "traditionalism” since it
largely dominates the Latin Mass scene. I use the word in quo-

tation marks and as a matter of convenience. It covers a range
from Catholics loyal to the Holy See and attached to the classi-
cal Roman liturgy to those "linked in various ways to the
Fraternity founded by Archbishop Lefebvre” to those who are
"sedevacantists” and who believe that there is presently no legit-
imate Pope occupying the See of Peter. There are even those
who identify themselves as "traditionalist" Catholics as if this
designates a particular species of Catholics not to be confused
with "garden variety" Roman Catholics. Please note that when
I use the word "traditionalist" in this presentation I am not
referring to serious Catholics who love the Church, are docile to
her teaching and "are attached to the Latin liturgical tradition"
; I am speaking, rather, of ideologists who have no concern for
the care of souls (cf. Jn. 10:12-13) and who are totally commit-
ted to a crusade for the restoration of the 1962 Roman Missal
at any COst.

From whence comes this phenomenon? It might be seen as a
backlash to much over-hasty liturgical innovation and poor
application of the reforms called for by the Second Vatican
Council. Indeed, from being a justified reaction to so much
havoc wreaked in the name of the Council by pseudo-experts in
every phase of the Church's life, much accepted "traditionalist”
doctrine has passed into being a rejection of the Council itself.
A standard "traditionalist” argument is that the Council was not
convoked to deal with doctrinal matters, but was merely "pas-
toral" and so can be conveniently ignored. This kind of super-
ficial reasoning completely overlooks the fact that two of the
Council's documents are entitled "dogmatic constitutions” and
that in a number of significant areas the Council made advances
in the development of Catholic doctrine.

IV. "Traditionalist" Postulates

"Traditionalist" doctrine is not strictly codified because there are
so many shades of "traditionalism”, nonetheless certain recur-
ring postulates can be formulated even though they may not be
applicable to every person or group which identifies itself as
"traditionalist”.

(1) The Second Vatican Council was a mistake or should not
have been summoned or was an anti-council. This is quite a
separate matter from dealing with individual conciliar texts
which, Pope John Paul II tells us, should always be interpreted
in the light of the Church's great tradition. Interestingly, both
ultra-liberals and "traditionalists" interpret the Council as a
major break from all that went before it. The first group, of
course, exulting about it while "traditionalists" wring their
hands in anguish. The second spring which the Pope confi-
dently speaks of will only come about when the Council is inter-
preted ad mentem Ecclesi.

(2) The conciliar popes beginning with Blessed John XXIII or
Paul VI taught manifestly false doctrine and so, having lapsed
into heresy, forfeited being successors of Peter and should not be
considered legitimate popes (this is sedevacantism) or their
teaching is so consistently confused that it can no longer be
accepted as a sure guide for the faithful who must decide for




themselves about what ought to be maintained and what ought
to be rejected (this is Protestantism). Last year, for instance, a
group of American "traditionalists” published a manifesto
addressed directly to the Holy Father and entitled We Resist You
to the Face while another prominent American "traditionalist”
who admitted that he had "no formal theological training” pre-
sented a list of 64 questions to Cardinal Ratzinger, Prefect of the
Congregation for the Doctrine of the Faith, requesting further
clarifications on the Congregation's declaration Dominus lesus
seemingly because of perceived lack of clarity in that document's
presentation of Catholic doctrine.

“Traditionalists”" are extremely critical of the Catholic Church's
ecumenical outreach. While I believe that a loyal Catholic may
legitimately question what has often passed as Catholic ecu-
menism since the Council , "traditionalists” tend to dismiss any
openness to other Christian bodies at all. Another neuralgic
issue for them is the question of religious liberty: do other
Christians have a right to freedom of worship and to proselytize?
Their answer is "no". Fr. Basile Valuet, O.S.B., a monk of the
Abbaye Sainte-Madeleine du Barroux, in his monumental six-
volume work, La Liberté Religieuse et La Tradition Catholique:
Un cas de développement doctrinal monogéne dans le magistére
authentique (Le Barroux: Abbaye Sainte-Madeleine, 1998) has
dealt authoritatively and exhaustively with the question of reli-
gious liberty, showing that not only is there no contradiction
between the earlier and more recent magisterium on this topic,
but also that there is a development of doctrine. Doctrinaire
"traditionalists”, however, are not to be deterred by such a schol-
arly study; they simply ignore it.

The so-called "Tridentine" Mass or Mass according to the 1962
Roman Missal has become the centerpiece of the "traditionalist”
struggle for doctrinal purity; it represents for them the most per-
fect form of worship ever to be devised. It is sometimes referred
to by French "traditionalists" as la Messe de toujours, the Mass of
all times, literally "the Mass of forever”. Aside from being a
gross misrepresentation, this kind of language absolutizes this
venerable form of the Roman Rite of the Mass, which, in fact,
underwent many developments in the course of history, and
implicitly ignores all the Church'’s other venerable rites for the
celebration of the Eucharist. Conversely, the Mass promulgat-
ed by Pope Paul VI in 1970 is criticized by "traditionalists" as a
departure from the tradition. Some hold that it is invalid and
others that it is an "abomination” which destroys the faith. The
standard objections to the so-called Novus Ordo Misse were mas-
terfully dealt with over twenty years ago by James Likoudis and
Kenneth D. Whitehead in their book, The Pope, The Council
and The Mass . Their research is still valid as the same charges
are still being made today, but unfortunately the book is now
out-of-print and should be updated in terms of Quattuor abhinc
annos and Ecclesia Dei.

In treating of this "traditionalist” mentality, I am reminded of a
reflection which the late Cardinal de Lubac made in his book,
The Splendour of the Church, sketching what constitutes being a
real "man of the Church", a person who thinks with the Church
(sentire cum Ecclesia):

He will take great care that some generalized idea does
not gradually come to take the place of the Person of Christ;
careful though he is concerning doctrinal purity and theological
precision, he will be equally careful not to let the mystery of
faith be degraded into an ideology; his total and unconditional
faith will not come down to the level of a sort of ecclesial nation-
alism. Let us be quite clear that in dealing with "traditionalism”
we are dealing with an ideology.

V. An Evaluation of "Traditionalist" Criticisms

I have thus far presented the hardline "traditionalist” ideology as
I have frequently met it in publications that come from groups
both inside and outside of the Church, in English as well as in
other languages, and in personal contacts over these past twelve
years. I do not believe that the "traditionalist” critique is with-
out substance nor do I believe that it cannot be met.
Unfortunately, so much of the propaganda is presented as a mat-
ter of black or white, night or day, life or death, all or nothing.
There are no shades of gray and "traditionalist" apologists tend
only to entertain distinctions in favor of their own position.
Anyone who opposes them is simply caricatured and dismissed.

Let us note well that there is much in the postconciliar Church
that is worthy of criticism and each of us, if we wish, can prob-
ably relate our own particular liturgical "horror stories” and tales
of doctrinal aberrations. It is almost always easier to tear down
than to build up. If we must criticize, let us do so as loving chil-
dren of our Mother, the Church. As a colleague of mine recent-
ly remarked, it is easy to criticize and to make sweeping con-
demnations whereas it takes much more time to make careful,
balanced responses that respect the complexity of the situations
with which we are dealing. I would now like to make some ini-
tial responses to the "traditionalist” critiques.

1) We must make a clear distinction between the Second
Vatican Council and the abuses that came immediately in its
wake. It is easy enough to say that the Council caused all of the
destruction in the Church; everything was fine before it rook
place. This is a post hoc ergo propter hoc argument. The reality
is far more complicated. In so many cases those who gained
dominance in interpreting and implementing the Council in
every area of the Church's life had their own agenda and used
their position to advance it. The history of this complex process
has yet to be written. What is most important to note, howev-
er, is that our present Holy Father has spent his pontificate giv-
ing us a sound and correct interpretation of the great lines of the
Council beginning with the address which he gave to the
College of Cardinals the day after his election

2) We need to trust the Church as our Mother and we need to
listen with docility to the sound teaching given us by our Holy
Father and the Bishops in union with him. The crisis through
which the Church is passing will not be solved by rebellion. Of
course, it is easy to complain that the teaching is often not trans-
lated into action. I concede, but let us be clear that the Pope is
not teaching us false doctrine and that the Lord will not allow
his Church to lapse into error. Those who contest papal and




magisterial teaching are following a very dangerous course. I
have been studying the Holy Father's teaching, especially on
christological and mariological themes, for over twenty years. I
have published a doctoral study on his teaching on Marian con-
secration and numerous monographs. Even in his ordinary
magisterium I find an extraordinary richness and believe that he
has advanced the development of doctrine on a number of
issues. It is understandable that in any given discourse or doc-
ument he cannot be expected to provide an exhaustive treat-
ment on every topic which he touches upon, but I say this: woe
to those who misrepresent his doctrine and undermine the faith
of others (cf. Mk. 9:42). The burden of proof rests entirely

upon them.

3 There is another principle of capital importance which I can-
not sufficiently stress: The Mass is the Mass. It is the sacrifice
of Jesus; it is the sacrifice of His Church. In any celebration of
the Eucharistic liturgy according to any of the liturgical books
recognized by the Church celebrated by a validly ordained priest
with the intention to do what the Church does (facere quod facit
Ecclesia), the sacrifice of Christ is made present on the altar. It
cannot be made more present or less present depending on the
rite followed; it is either made present or it is not. The Church
recognizes a preference with regard to the rite followed as legit-
imate, but it is wrong to absolutize the rite over the mystery of
faith itself and can do immense harm to souls.

4 The classical Roman Rite of the Mass represents a great treas-
ure for the Church and we should be grateful that our Holy
Father has restored it to us once again. On the pastoral and psy-
chological level, I believe that it was a serious mistake to sup-
press it virtually overnight. For those who were less accustomed
to using a hand missal in assisting at Mass and less formed in
certain forms of liturgical piety, the changes in the celebration
of the Mass and the introduction of the vernacular were fairly
readily received. For those whose piety had long been nourished
by the solemn celebration of the Roman liturgy, there was more
trauma. In my opinion this was primarily an error in judgment;
it did not touch doctrine, but it is understandable that it caused
uneasiness, discomfort and at times disorientation. This was
often exacerbated by appalling attempts on the part of cele-
brants and liturgical teams to achieve a sense of familiarity and
relevancy which often proved to be artificial and counterpro-
ductive. More than once I heard Cardinal Augustin Mayer, first
President of the Pontifical Commission "Ecclesia Dei", comment
that the classical form of the Mass should have been allowed to
continue when the new Ordo Misse was promulgated and to
coexist with it. Only God knows how much unnecessary harm
could have been avoided. Unfortunately, this is now the wis-

dom of hindsight.
V1. Continuity with our Catholic Heritage

Unfortunately, many modern liturgists since the Council have
spent a great deal of time telling us that "it's a whole new ball
game" and emphasizing as much as possible the difference
between the traditional Latin Mass and the postconciliar Mass.
Certainly, the most profound impact was made by the reorien-

tation of the altar in our churches. This was done on the basis
of what now seems to be highly questionable historical evidence
, but, as Cardinal Ratzinger points out,

These arguments seemed in the end so persuasive that
after the Council (which says nothing about "turning toward
the people”) new altars were set up everywhere, and today cele-
bration versus populum really does look like the characteristic
fruit of Vatican II's liturgical renewal. Many admit that, proba-
bly more than anything else, this has brought about a psycho-
logical orientation which has altered the focus on worship for
many, priests and people.

With due respect for the valuable historical research of
Monsignor Klaus Gamber, I do not share with him and others
the conviction that the Roman Rite has been destroyed or that
the promulgation of the new Order of the Mass has caused an
irremediable rupture with the previous Western liturgical tradi-
tion. I do not deny that abuses abound in many situations, that
liturgical apparatchiks are often anxious to promote as great a
rupture between the past and present as possible and that not a
few priests, consciously or not, celebrate in a way that obfuscates
continuity with the tradition.

I think that it is of capital importance, however, to insist that the
continuity between our liturgical past and the present is far
greater than any discontinuity. I am fundamentally convinced
that this is so, because, despite the caprice of men, the Holy
Spirit will not allow the Church's worship to lose its moorings.
I am further convinced of this because of the texts themselves
which we find in the new liturgical books, despite their often
poor vernacular translations. Few are aware, for example, of the
scholarly studies on the sources of the present Roman Missal
published by Abbot Cuthbert Johnson, O.S.B. and Father
Anthony Ward, S.M. and continued by the latter in Nozitie, the
official organ of the Congregation for Divine Worship and the
Discipline of the Sacraments.

"Traditionalist” polemicists never seem more exultant than
when contrasting the two forms of the Roman Rite, often
choosing abuses to illustrate the new and insisting on the per-
fection of the older form and the imperfection of the new.
Abusus non tollit usum says the Latin adage; abuse does not take
away the legitimate use of a thing. I am certainly not here to
defend liturgical abuses, but it is necessary to distinguish the
liturgy as it has been given to us by the Church from abuses
which have entered in. Such carping is not a Catholic attitude
and remains closed to the treasures which remain to be discov-
ered in the reformed liturgy. On the one hand, I readily grant
that the classical Roman liturgy should be seen as a normative
point of reference in interpreting and understanding the new.
This is illustrated by Dom Gérard Calvet, O.S.B., the Abbot of
Sainte-Madeleine du Barroux, who points out that the priests
who come to the abbey to learn how to celebrate the tradition-
al Mass tell him that it improves the way in which they celebrate
the new Mass. On the other hand, I believe that there are many
riches which the postconciliar liturgical reform has given the
Church such as the orations (which must be distinguished from




the often banal English translations), prefaces and lectionary,
which, according to the desire of the Council Fathers, has
opened up the treasures of the Bible "so that a richer fare may
be provided for the faithful at the table of God's word" .

VIIL. Continuity with the Second Vatican Council

| As all of us are aware, Cardinal Joseph Ratzinger has been a
strenuous defender of the pastoral provision of the Mass accord-
ing to the 1962 Roman Missal and "traditionalists” are always
willing to cite him about this, but since they are often masters
of selective quotation, they often omit many of the important
clarifications which he offered in his address on 24 October
1998 on the occasion of the tenth anniversary of the Motu
Proprio "Ecclesia Dei". For instance, he singled out #34-36 of
Sacrosanctum Concilium and pointedly stated that these para-
graphs provide the criteria by which celebrations of the Mass
according to the both 1962 Roman Missal and the Missal of
Pope Paul VI should be judged. In fact the Cardinal went so far
as to say that:

If one wished to hold these essential rules in disdain and
to set to one side the general norms found in paragraphs 34-36 of
the Constitution on the Sacred Liturgy, one would be violating the
obedience due to the Council!

Further, the Cardinal highlighted a number of the general
norms provided by the Constitution on the Liturgy and offered
two specific instances from #36. The first section of #36 states
that "The use of the Latin language, with due respect to partic-
ular law, is to be preserved in the Latin rites." This is something
that "traditionalists” of all shades will vigorously applaud and,
indeed, it is lamentable, as I've already stated, that Latin disap-
peared virtually overnight from the Roman Rite. There are a
few notable exceptions like Saint Agnes Church in Saint Paul
and Saint John Cantius here in Chicago, but these are notable
precisely because they are exceptions. However, the Cardinal
also cited the second section of that paragraph to the effect that
since the use of the vernacular

... may frequently be of great advantage to the people, a wider use
may be made of it, especially in the readings, directives and in some

of the prayers and chant.

To hardline "traditionalists”, of course, such an idea is anathe-
ma, but the Prefect of the Congregation for the Doctrine of the
Faith points out what many of the Council Fathers were partic-
ularly concerned about:

that the celebration of the old liturgy had slipped too much into
the domain of the individual and the private, and that the com-
munion between priests and faithful was insufficient.

This should be seen particularly as a comment on the ordinary
way in which the Low Mass was celebrated, which could be
done with very little reference to the people on the other side of
the communion rail. Indeed, it should be noted that the great
majority of the Bishops at the council, including the late
Archbishop Marcel Lefebvre, were convinced that a certain
reform of the liturgy was highly desirable and willingly signed
the Constitution on the Sacred Liturgy. The matter of its imple-

mentation is a separate question.
VIIL. The Need for Wise Pastoral Provision and Integration

I firmly believe that the most pressing need in this entire area
today is for a pastoral vision which sees and expounds the value
of the celebration of the Mass according to the normative
Roman Missal of 1970 and that of 1962— without polemics. 1
stress that this is a pressing need which very largely has not been
met. There have been a few Roman documents and a few ref-
erences in others, but no comprehensive approach that really
deals with the issues head-on and in an integrated way. One
may, of course, point to Dominice Cena of 24 February 1980
and to a less known, but truly remarkable, discourse which the
Holy Father addressed to the Bishops of Washington, Oregon,
Idaho, Montana and Alaska on 9 October 1998. Among other
notable things in this rich miniature treatise on the liturgy the
Pope said:

The use of the vernacular has certainly opened up the treas-
ures of the liturgy to all who take part, but this does not mean that
the Latin language, and especially the chants which are so superbly
adapted to the genius of the Roman rite, should be wholly abandoned.
If subconscious experience is ignored in worship, an affective and
devotional vacuum is created and the liturgy can become not only too
verbal but also too cerebral. Yet the Roman rite is again distinctive
in the balance it strikes between a spareness and a richness of emo-

tion: it feeds the heart and the mind, the body and the soul.

One must ask oneself, however, whether this outstanding
address has had any impact on the celebration of the liturgy in
any of these states or in our country as a whole, not to mention
the universal Church.

Another very important point needs to be made here. We must
see the Latin Mass movement in the broader context of the need
to re-sacralize our celebration of the liturgy. In his address of 24
October 1998 Cardinal Ratzinger said:

One can see evidence of a return to mystery, to adora-
tion, to the sacred and to the cosmic and eschatological charac-
ter of the liturgy, as evidenced in the 1996 "Oxford Declaration
on Liturgy. Here he was referring to a Liturgy Forum held in
Oxford, England in 1996 in which participants called for a
renewal of the liturgical movement in line with the intentions of
Sacrosanctum Concilium "which have in large part been frustrat-
ed by powerful contrary forces, which could be described as
bureaucratic, philistine and secularist”. The proceedings of that
forum together with the declaration are presented in Stratford
Caldecott (ed.), Beyond the Prosaic: Renewing the Liturgical
Movement . It is a fascinating study well worth reading which
helps to put the traditional Mass movement in the broader con-
text. This leads to another observation. Up to now the leaders
of the "traditionalist”" movement have been emphatic that they
want nothing to do with any other movement that has to do
with the renewal of the Roman liturgy. They don't want to be
seen as part of any broader movement for the restoration of the
sacred in the liturgy and aren't interested in working with oth-
ers on common objectives. Their philosophy is strictly "exclu-
sivist”: they want nothing but the 1962 Missal and act as if the




influence of the Holy Spirit in the Church definitively ceased in
that year. Any development or pastoral adaptation is considered
strictly inadmissible. Ironically, they are happy to quote
Monsignor Gamber on the "destruction of the Roman liturgy",
but choose to ignore whatever he wrote in favor of the 1965

Roman Missal.

Nort only is "traditionalist” theory "exclusivist", but so is its prac-
tice. Priests who celebrate both forms of the Roman Rite are to
be tolerated until such time as those who celebrate the 1962 Rite
exclusively can be found. These should never celebrate the new
Mass because they would, in effect, become contaminated or "rit-
ually impure”. Even yearly concelebration with the Bishop at the
Chrism Mass is to be eschewed. There can be no question here
about the pastoral need of souls. That doesn't seem to enter into
the considerations of "traditionalist” idealogues. Michael Davies
strenuously objects to the "Ecclesia Dei” Commission's descrip-
tion of its task of "integrating the traditionalist faithful into the
reality of the Church". "The reality of the Church in the Western
world today," he informs us is that it is disintegrating. To take
Europe as an example, the Church there is facing extinction, as
Cardinal Dancels expressed it. This is not a matter of opinion but
of fact. Why should traditionalists wish to be "integrated” into a
disintegrating Church?

In response to this sad lack of sound ecclesiology, of confidence
in the providence of God and of filial piety, I would like to
quote the late Cardinal de Lubac once again:

The Church which we call our Mother is not some ideal
and unreal Church but this hierarchical Church herself: not the
Church as we might dream her but the Church as she exists in fact,
here and now. Thus the obedience which we pledge her in the per-
sons of those who rule her cannot be anything else but a filial obe-
dience. ... And every true Catholic will have a feeling of tender piety
towards her. He will love to call her "mother" —the title that
sprang from the hearts of her first children, as the texts of Christian
antiquity bear witness on so many occasions. He will say with St.
Cyprian and St. Augustine: "He who has not the Church for moth-
er cannot have God for Father"

IX. What can be done to facilitate Pastoral Integration?

I am genuinely grateful to the Latin Liturgy Association for hav-
ing invited me to make this presentation. I believe that you per-
form a valuable function in promoting the celebration of the
Mass in Latin according to both versions of the Roman Missal.
I regret that most my talk was taken up with the celebration of
the Mass according to the 1962 Missal. This was the case of
necessity because this is the most problematic area and the one
that I have had to deal with for the past twelve years. At the
same time I sincerely want to encourage the celebration of the
Latin Mass according to the present normative Roman Missal.
For about three years I lived at the Pontifical Institute of Sacred
Music where daily the so-called new Mass was celebrated in
Latin with Gregorian chant with the readings in the vernacular.
Such celebrations need to be promoted by bishops and pastors.
Your association should be a helpful source of information for
those who want to inaugurate them.

What are some other proposals that I would make to you as a
group and as individuals? I would encourage you to develop lit-
erature which will not pit the two forms of the Roman Missal
against one another, but that will help to situate both forms of
celebration in the wider context of the Church who is our
Mother. Polemicism does harm to souls; the truth presented
with love for the Church helps them to grow in the same way.
Do not support publications, no matter how seemingly intelli-
gent, which are written in "attack mode". Do not be support-
ers of narrow liturgical polemics or "exclusivism". In this regard
Monsignor Gamber made a prophetic remark that is more nec-
essary than ever today:

We cannot and must not leave the fight for the preserva-
tion and re-establishment of the traditional liturgy of the Mass to a
small group of fanatics who reject outright even those liturgical
reforms demanded by the last Council, reforms which are justified,

stch as the use of the local vernacular in some situations.

Even if I do not share his critique entirely, I believe that his
words serve as a very timely and important admonition. The
promotion of the Latin Mass in both its forms puts the Roman
Rite back in touch with its roots, constitutes a good for the
whole Church and thus is too important to be left to fanatics.

In this setting I am very happy to be able to single out Fr. Frank
Philips and the Society of St. John Cantius. They are incarnate
evidence that the two forms of the Roman Missal do not
exclude one another, but complement each other. They give a
very important witness and deserve our prayers and support.

I would also propose that the Latin Liturgy Association might
consider undertaking the revision and republication of Likoudis
and Whitehead's book, The Pope, The Council and The Mass
with the original authors. I believe it would constitute a great
service to those who have gotten mired down in the polemics of
hardline "traditionalist" propaganda.

Finally, I want to conclude where I began —with Mary. I have
asked you to reflect with me over the complex situation which
we have been considering through the prism of Mary's
Immaculate Heart. The more fully we are consecrated to her
Heart, the more we belong to her, the more we will also love the
Church as our Mother, even in all of the imperfect manifesta-
tions of the Church which we find here below. Listen to these
beautiful words of our Holy Father, spoken on 13 August 1997:

Mary's spiritual motherhood supports and increases
the Church's concrete practice of her own motherhood.

The two mothers, the Church and Mary, are both
essential to Christian life. It could be said that the one is a more
objective motherhood and the other more interior.

The Church becomes a mother in preaching God's
Word and administering the sacraments, particularly Baptism,
in celebrating the Eucharist and in forgiving sins.

Mary's motherhood is expressed in all the areas where
grace is distributed, particularly within the framework of per-
sonal relations.

They are two inseparable forms of motherhood:




indeed both enable us to recognize the same divine love which
seeks to share itself with mankind.
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On Saturday afternoon, Professor Duncan Stroik, Associate
Professor of Architecture at the University of Notre Dame, present-
ed his talk on “the Altar as Center of the Church” It was enhanced
by a simultaneous slide presentation with examples of church archi-
tecture new and old. Professor Stroik is also the editor of the jour-
nal Sacred Architecture as well as a board member of the Society for
Catholic Liturgy. Here is a synopsis of bis talk.

THE ALTAR AS CENTER
Latin Liturgy Association
June 23, 2001

Synopsis

“A church is the place where the Christian community is gath-
ered to hear the word of God, to offer prayers of intercession
and praise to God, and above all to celebrate the holy mysteries;
and it is the place where the holy sacrament of the eucharist is
kept. Thus it stands as a special kind of image of the Church

itself, which is God’s temple built from living stones.”

Often when I describe a church building, I begin with the exte-
rior and proceed into the nave towards the sanctuary, because
this is the way that we experience a church. But another way of
thinking about the church, theologically as well as architectural-
ly, is to begin with the church’s raison d’étre, the holy altar, and
allow the building to grow out from there. It is my contention
that if we design a material altar which adequately portrays its
meaning in our faith, and then allow the rest of the church to
harmonize with the altar, then we may be able to return the
sense of the sacred to our modern churches.

Symbolically, we should build the altar first and work out from
there. I would suggest that we are less likely to put up with low
quality materials, horizontal proportions, abstract figures and
vacuous sanctuaries if we come to grips with the profound
meaning of the altar and allow that to influence our design of
the sanctuary, of the nave, and the exterior of the church. One
can in a sense design the church from inside out. I do not here
mean that in a church “form follows function”; a church is more
than a building designed to efficiently celebrate the Mass.

The Pope has spoken of treating holy objects with holy respect.
The most holy object in a church, the altar, which is also the
focus of the Mass, deserves the greatest attention to design and
the greatest relative expenditure. It should be constructed with
the finest materials possible and have a most elegant and beau-
tiful design. It also needs to be the most permanent part of the
church, with its own foundations, and for this we understand
why it receives its own separate consecration.

The altar is the table on which the priest commemorates and
joins us to Christ’s sacrifice. It is a most holy place on which
mere bread and wine are placed, which later become Christ's
body and blood. An altar on which the unbloody sacrifice of
the Mass is presented is a most holy object. That is why we have
rules about how to honor the altar by bowing, how to preserve
the altar from defilement and how to take care of it. If it were
any other table, that is, merely a piece of furnishing, we would
not have any concerns about treating it with disrespect. We give




respect to other material objects (such as national flags), which
are mere symbols. How much greater should our care for the
altar of sacrifice be?

The question for us is, how can the design of the altar (and by
extension, the area around it) indicate its sacredness and the
honor it deserves? People are quite intelligent about these
things, and an altar which is a simple wooden table or an
abstract metal structure will not be approached with the awe
and reverence it actually deserves. An abstract or minimalist
object may be fine to read a book on, or eat sandwiches off of,
but it can never fully hold our attention. Instead, the design of
the altar should be such that it portrays the theological truths we
wish to express. And if we have a beautiful altar, then should we
not make the sanctuary and the church beautiful as well?

In general the recommendation for new altars to be freestanding
so that the priest may walk around it and may offer Mass versus
populum has not been well answered by architects and artisans
in their designs for modern altars and churches. In seeking to
make the altar more prominent and return to the early Christian
understanding of it as a holy object, we have instead diminished
its importance architecturally. A free standing cantilever or a
block of stone approximately 3 ft. tall and 5 ft. wide standing
within a sanctuary 30 to 40 fi. wide gets lost. For this reason
the freestanding altar should include steps to elevate it in impor-
tance, which allows the priest to step up to the altar making him
more visible and allows acolytes and others to walk around it.
Along with steps, the altar should be surrounded by other ele-
ments which act like picture frames, or pedestals. These act as
the architectural equivalent of supporting actors in a play.

In all of the early Christian basilicas starting with St. John
Lateran in Rome, the altar was set within a baldachino or cibo-
rium, normally four columns and beams that define an aedicule
or holy place. (Fig.3) The baldachino becomes an extension hor-
izontally and vertically into the space of the church helping to
enlarge the presence of the altar visually as well as delimiting an
altar precinct. This is particularly advantageous for a stone altar
within a large spacious sanctuary. A smaller church or chapel
can do without the baldacchino although the theological mean-
ing is still beneficial.

The area surrounding the altar should help to frame it, to create
a threshold, to set it off and to grow out of it architecturally. One
might call this the centripetal force of the altar, that it draws us to
itself and at the same time it imparts sacredness to the areas sur-
rounding it, and eventually to the whole church. If we have
designed a noble and costly altar it should not be placed in a room
which is barren and crude which would take away from the sacra-
ment and dishonor it. Rather, the altar should have a setting of
fine materials and beauty in order to give it due honor. This area,
which includes the floor, the walls and the ceiling, is known as the
sanctuary - the holy place. The sanctuary can be thought of as the
equivalent to the holy of Holies in the temple of Solomon.
Perhaps the greatest loss of the sense of the sacred in our church-
es (and thus in our lives) in recent decades has been the disregard
or demotion of the sanctuary within the house of God.

The tabernacle is rightly seen as an extension of the Sacrifice of
the Mass; a house for reservation of Christ’s body offered on the
altar. The conciliar documents see the tabernacle as crucial to
the definition of the church: a“ house of prayer in which the
Eucharist is celebrated and reserved.” As symbol and presence
of the Lord, it seems natural that the altar and the tabernacle
should be readily identifiable upon entering the church build-
ing. Pius XII wrote “It is one and the same Lord who is immo-
lated on the altar and honored in the tabernacle, and who pours
out his blessings from the tabernacle.” The tabernacle should be
designed and constructed in a manner commensurate with its
high status and inherent dignity and located in a position which
engenders the respect of the faithful.

There are many solutions to reserving the Blessed Sacrament in
a prominent way: as a hanging pyx, wall safe, sacrament tower,
or in the image of a miniature church or tempietto. The taber-
nacle can be placed on a special altar or on the main altar and
should be raised to a height that it is generally visible in the
church. As part of a high altar, the design and placement of the
tabernacle shall be prominent, and will offer a connection with
the altar of sacrifice and the heavenly temple. Canon law
requires that “ a special lamp burn continuously” before the tab-
ernacle signifying its presence.

It is not sufficient though to have a beautiful altar and promi-
nent tabernacle within a worthy sanctuary. The rest of the
church must follow. The nave is the body of the church in
which the faithful gather, symbolizing our spiritual journey
toward the beatific vision. Thus, the nave is oriented toward the
sanctuary and its center, the altar. (Fig.6) The seating and place-
ment of aisles can be arranged so as to focus on the sanctuary,
which symbolizes our heavenly goal. The provision of a central
aisle affords experience of the main axis, and allows processions
to signify the journey of faith towards the heavenly sanctuary.
Because this journey is made possible by the sacraments, places
for baptism, penance, and private devotion will be provided
within or off of the nave.

In general the nave will have a vertical proportion reflecting the
transcendent proportions and shape of the sanctuary. It should
create a beautiful whole — the body with its head and torso. A
threshold can further emphasize the primacy of the sanctuary.
This is often accomplished by a triumphal arch, a crossing with
a dome, a transept, or some other architectural device. The
threshold can be employed with more or less unity between the
nave and sanctuary. For instance, some Early Christian basilicas
had a colonnade to which was attached fabric not unlike the
Byzantine iconostasis, in Medieval churches a strong separation
was accomplished by the use of a screen or even a wall (the ponte
or tremezzo), whereas Renaissance and Baroque architects
sought for a visual unity while maintaining a more subtle phys-
ical distinction. At Santa Maria Novella in Florence, we know
that Vasari was asked by Cosimo to remove the wall in the mid-
dle of the nave to allow the laity to see the high altar and to
encourage a greater spatial unity.

The facade is the first image of the church that the worshipper

10




sees, and is therefore crucial for setting up the sense of the sacred
within. The image of sacrifice and resurrection can be made evi-
dent in symbols such as the cross, images of the saints or even
conscious use of similar architectural motifs from inside the
church. This is often done in both the Gothic and Spanish tra-
ditions, in which the facade becomes a giant reredos symboliz-
ing the sanctuary brought out to the street. This is congruent
with that pious custom of crossing oneself when passing in front
of a church, in which is Christ's presence.

The exterior claims the precinct of the church as holy ground; it
extends the sanctity of the altar into the world, and as it were
brings the interior out, though not in a literal way (such as with
a glass wall which negates the sense of mystery). At the same
time the exterior creates a threshold, so that in crossing it peo-
ple understand they are entering a realm set apart for commun-
ion with God and his people. The exterior must bring a sense
of the sacred into the secular realm while maintaining a thresh-
old. The exterior of the church will be the first hint of the nave,
the holiness of the sanctuary and sacredness of the altar. For
some, seeing the exterior of a church will be their only knowl-
edge of Catholicism or of Christ. May it be beautiful, welcom-
ing, solemn and transcendent.

LLA Member Professor Daniel Martin is on the Theology faculty of
Loyola University in Chicago. His talk reflected on the most basic
meanings of words describing giving and offering and contrasted
them with those describing receiving and taking, with examples
from the Roman Missal. Those who closely study ancient languages
like Latin realize that most of us living in modern times do not
always grasp the full significance that words had for the people who
used them in previous ages. We can learn more about how the gift
of Faith was understood and transmitted to us by investigating these
subtle nuances of meaning. Here are some highlights from his talk.

ROOT-WORDS AND PERSONHOOD

To help the reader grasp the ambiguity of give and take, the full
range of meanings of the Latin verb capio, [there are]... First,
the active, reaching out meanings: to take in hand, take hold of,
lay hold of, take, seize, grasp, but even this can have passive fig-
urative variations. ... Second, they include more passive actions
of being large, being capacious enough for, of receiving and
holding, or containing.

Capite? Do you get my drif? Getting and taking, giving and
receiving are very much interrelated. A gift without a recipient
will hang in midair; even when someone demands something at
gunpoint, unless the demander directly grabs it, her victim
“gives it up”—under duress, to be sure—as preferable to dying.
Were the victim really utterly unwilling to give something up,
he would be willing to give up his life instead.

Now, at the heart of the Christian Easter message one finds the

l

theme of infinite self-donation. At the center of the Christian
drama, one finds Christ suffering death by powerlessness (cruci-
fixion), a fact dramatically expressed by the crucifix at a level
even, and perhaps especially, the unlearned can grasp. Yer this
crucified One rose in utter power from the dead. To those who
did not refuse to trust their eyes, to those with eyes to see, to
those who got the stupendous implications of this Resurrection,
this meant thar this Jesus of Nazareth was the urtterly transcen-
dant Creator God incarnare.

The implications of this realization were culturally powerful. If
the transcendent and omnipotent God could be united with
man and die in his human nature, then at the very heart of God
is dynamism, a perichérésis, a never-ending and interpenetrating
dance, literally a mutual “giving way to each other.” The God-
Man, the Son of God—qua Son—lacks modern autonomy. He
has nothing of himself. He is totally united with the Father in
everything, including what distinguishes him from the Father:
his relation as Son. Precisely because the Son “exists in total rel-
ativity toward [the Father] and constitutes nothing but relativi-
ty toward him . . . they are one.”[Joseph Cardinal Ratzinger,
“Concerning the Notion of Person in Theology,” Communio 17
(1990): 439-454]Within God a limitless giving and receiving
takes place, and all culture receives existence from this dynamic
of relationship. Christ’s suffering gives us the supreme example
of the inner-trinitarian gift and giftedness: the Son receives and
accepts obediently from the Father his mission of redemptive
dying. In the words of St. Paul’s Epistle to the Philippians:
though to be equal to the Father belonged to the Son by gift
and was not something to be grabbed at (i.e., not a rapina
[Lat.], not a harpagmos [Grk., from harpazé]), yet he accepted,
he took on, the form of a servant, being obedient even to
death on a cross. Precisely his obedience to death is his exal-
tation, in acknowledgement of which all creation will bend the

knee (Phil. 2:5-11).

Christians were thus able to introduce into western culture a
new, enriched understanding of person. Created to image that
inner-Trinitarian dynamic, men and women rationally, intellec-
tually, spiritually, and affectively know that life is Gift, they
know that they are created. This awareness calls forth grateful
reception, thankfulness, blessing. To bless God, to Eucharist
(thank) God is to be human. Of all the creatures, only man is
homo adorans, worshiping Man. To receive oneself lovingly from
God is to reach out to An-Other; sin is to grab for oneself rather
than receive oneself gratefully. Sin is a fundamental rejection of
communion and communication with the Other to whom one
owes oneself.
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